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ples. These temples revered Bhog; 44 -,

Tantra includes sey cral Shiy

irava vhakt tem
feature Bhairas a-ﬂhapcd Sha pes
Shiv: ¢s honour them, respectively.

Kamarupa’s seventh-century Mg,
Assam or Kamarup wrote Kalika p s,
akhya till Naraka introduced 1.

Shiva Tantric and Puranic rit ‘

Hiven Tsang visited India with
Bhaskarvarman. Kamolup'o. 9th-century
The Kalika Purana states Shiva guarded Kam
Worship '
The Mahabharata's Narkasur ruled here. He captured Swargaloka‘( Heaver,
the King. and sixteen thousand ladies. Krishna slew Na‘rkasu‘r and married sixse,.
thousand Dwarka women. In the Mahabharata, Arjun killed Pragjygm;-‘;.w
monarch Bhagdutt. Narakasur erected Neelachal Hills Kamak.h va Devi temple.

Bhagwata Purana discusses the site ( sacred book of Hindus, dediczz-
Lord Vishnu).

Shiva carried Sati’s corpse in rage and grief. Lord Vishnu used his Sudarsha-
Chakra (a celestial discus) to shred Sati’s body and scatter it to calm Shiva and
save the cosmos. Kamakhya became a sanctuary for her genitals ( Yoni).

Mahabharata. Hidimba marries Bhima. Their son Ghatotkach becomes 2
powerful fighter for the Pandavas in Kurukshetra.

Tantric cults have Vishnu temple ruins. Assam shakti cult thrived. Witchera?
and Tantra characterised it. Assam’s Black Magic capital is Mayong. Ain-e-Akban
and Fathiya-i-Ibriyah explore mediaeval Assam magic. Mirza Muhammad Qazim s
Alamgir-namah indicates that visitors to Kamarupa lost their way and couldn
return. Shaktism became popular because it was gender- and caste-free. Tanirc
rnugls included madira ( wine), mangsa (meat), matsya (fish), mudra (parched
grain), and maithuna (milk) (sexual union) Assam’s history began with the
Kamgrupal K}ngdf)m’s fourth-century PushyaVarman dynasty. Assam royais
pracusc:d.Shanvnsm‘and Shaktism. Assam may have had Hinduism and tribalism.
mobili:;:'m i Sankardeva led the Vaishnavism through communit

1on: Srimanta Sankardeva’s sect includes three pillars. Satsanga, ho's
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e atshnavism worships Krishna alone, Radha-K
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avism. Sankaradevi
ankaradeva promoted marriage. Hom
aBt cowner

Jyanon
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.‘;mz vaishn
L eos eneourage marriage.
indigenous, and Muslims followed Sankardev.
RSB Majult, Barpeta, Nagaon are Assam’s Vﬂish(mve‘\‘b e
T his closest disciple and spiritual successor, was z;t am C?mfﬁi
nd musician Madhavadeva spread Naam dhanlnadqm,lﬁ roct
anta Sankardeva and his Bhaktimovement promotelc;] ol
ity regardless of birth or social background lstptlm:zlhal
Tantric practises like animal and human sac'rit"lc:l:;ndI

wWus.

\\‘\ ‘.\v.;:'_'i“i. @‘\‘&‘I. ‘.?
Caans claim Snim
* .. and human dign
N hood and rejected
;_vp;‘.lsemem.
" eo Vaishnavism still dominates Assam’s progressive, pleasant, and
jusive society. Sankardeva and Neo-Viashnavism—Sankarde’va was bo‘nil ;

.7;3 mid-1 5th century t0 Kayastha landowner Bhuyas. in
| 2 was gifted from infancy. His wife’s death made him reflective
ly, a man comes to God when he suffers personally.
o bless, he may take away their materiél

Sankardev
ury Maharashtrain saint says,

[

.nd more religious. Ironica
\\r God chooses someone t
‘Tukaram, the 17® cent
kt zali/deve maya sodvili’ (Marathi)
m “Maya” (illusion) when my wife died. Author-

_«ossessions
‘Bail meli mu
/God freed me fro

anslated)

When earthly possessions and worldly people are gone, We turn to God.

After his first wife died, Sankardeva travelled extensively. Katha Guru Carita
e countrywide «Bhakti” movement

Igrimage places. Th
Vishnu devotion and established «Qatras” after

returning (prayer sites). Madhavadeva spread Viashnavism in Assam-.
Viashnavism dominated mediaeval “Bhakti”. Sankardeva's Viashnavism
upended Assam’s social, cultural, and political life. There was Vishnu worship

previously. Neo-Viashnavism.
Practices of Neo-Viashnavism .

The “Satra,” or temple of worship, is central t0 Neo-Viashnavism. The
Sanskrit word sattra referstoan extended ritual sacrifice thatmight lastanywhere
from a few days to an entire year. ‘
The “Satra” complex is the nerve centre 0f 1€ ‘

m. Temple of Wor

Prayer books are available in the main prayer o0 le
Ghar). There is no central deity in Kirtan Ghar. Only religious WO

savs he visited national pi
hampered his vacation. He taught

o-religious Viashnavism.
ship (Kirtan
rks, such as
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Sankardeva spread his message of Dasya-Bhakti acrogg "\‘Sam

N swotee and God in “Dasya-Bhakti” is ‘
relationship between the devotee and God in “Dasy: One Ofma“vlemn‘
servan! '

iﬁ.'.
Neo-Viashnavism and Caste System: The caste System | o
discriminatory and has wreaked havoc on Indian culture. Sankardeva Selec. |

Cled
~ " "

several non-Brahmins as head of some of the “Satras,” yet he apparent|y faceq n:
hacklash for this radical move. )

Because of its location on the Aryavarta’s periphery, Assam has 3 o
stringent caste structure than its neighbouring states. While Sankardey, Show;
remarkable bravery, other “Bhakti” saints throughout the nation did not Many ¢
them. even those who were not Brahmins, praised the Brahmins EXcessive],
Tulsidasa, whose ‘Ramchritmanasa’ had a deep impact on the North India, argueg
that the Bhakti saints in general had a very high regard of the Brahmins

“Pujiva Bipra Shil Guna Hina,

Shudra na Guna Gyan Pravin” (Hindi)

(Ramcharitmanas, Aryankand)

(I's OK torevere a characterless Brahmin, but nota knowledgeable Shudra,)
(Translation by author).

But as Madhabdeva points out, the Bhakti saints didn’t accept caste-based
discrimination when it came to religion.

“The impurest of all castes attains salvation,
With but the utterance of lord Rama’s name.”’

That’s quite close to what Ramananda taught in Northern India., “Jat Pat
na Puche Koi

Hari Ko Bhaje so Hari Ka Hoi” (Hindi)

(Anyone who worships Hari, regardless of caste, will be welcomed by Hari.)
(Translation by author)

When it came to fightin
mind finds Bhakti’s practise o

g prejudice, Bhakti sants didn’t bother. The logical’
the lo

f caste equality unsettling and tends to see those of

wer caste as socially inferior, Many members of India’s subjugated lower
castes abandoned Hinduism for Buddh

ism, Islam, and Christianity during the
course of Indian history,
There werealotof gified but wavering reformers among the Bhakti saints.
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it oo person, Kabir, hike the Buddha, was not o member
" e member of the Brahmin
At

W kardeva born in the low caste “Kayasthy"
Tk s like Kashi

nal Rrahmanism like Kashi, was brave
o Gy

< nation. However, unlike Tulsidas

and operating away from
\ r than hig counterparts in other
AL

a, he nominate ahmins ¢
@0 ealso didn’t change Assam’s Hindy sucizll)l/‘::.::::i:;];ll:;l:mml:uq
" He preached Narayana Bhakti. Other things cumplimemcd B:;mnm'
».m;d (heir birth-based dominance. In“Satras,” upper and lower cas.[cs ;nixed] h
! l:1;lu{“' they lived the same manner. The “Bhakti” movement's dichotomy o‘f
;1\ juring prayer and discrimination thereafier is a major flaw. The Bhakii

o ]]1 . hers is li l
QU Lin Assam and others is like this. It was more obvious elsewhere

Move .1;1“‘ centuries, Hindus had been trapped inthe caste system, and no reformer
o B ddhi} {0 B.R.'An?bedkar, was .able to b.reak the cycle. Things wasn"t
ncommon for Bhakti saints tf’ leave it .alone either. Still, they helped lessen

imination towards those of lesser social status. Tulsidasa, like Gyaneshwara,

‘;:\Ikd he Brahmins in extremely high regard,

-Bhakti ga ath sare, Jati aprman’—(Marathi) (Gyneshwari Ch.1X)
(Devotion is everything and castes are irreverent) (Translation by author.)
Sankardeva is even bolder to say in his ‘ Dasama’

+A Chandala who remembers God with heart and soul is superior to a
Brahmin observing religious vow”

The Bhakti saints may have been hesitant to disturb the powerful Brahmin
lobby, despite their stated goal of ending birth-based prejudice. Brahmins took
advantage of their position of trust with the king and queen to turn the aristocracy
against Sankardeva and his disciples. He ran away from Ahom and ended up in
Koc. Madhabdeva’s son-in-law was executed, and he was thrown in prison along
with his wife. It is hard to estimate how big of an influence the Brahmins may
have had in the northeastern Indian state of Assam since it is one of the only regions
in the country where Brahminism is still a young religion and is surrounded by
non-Aryan, non-Brahminical tribes. Sant Eknatha of Maharashtra wrote a Marathi
commentary on the Bahgavata’s eleventh chapter during the Hindu Renaissance.
Because of this restriction, he had to provide an explanation in Kashi. The son ofa
Sanskrit Pundit rebelled as well. It is important to keep past events in context with
the present.

Satras and Namghars scattered over the Brahmaputra valley. Namghar, a
rural temple like Satra, but smaller. Tribes and communities established a place to
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One attains sal
The Miris. the Ahoms an
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1 movement frec .
. e of Assam created new rityai. o

rime-consuming rituals I he people f alshy

aira’ or "N’;nnghnr"and singing songs ofpralse to Siara}a}.a'
, wre more accessible to the general population ;nd less Comty,
 mplexes “c‘:lmncs of the ‘Shakta” and orthodox‘Brahmms, ~
Neo-) aishna: ism and Women: I')iscriminfnion agalnzgf]lfthefpgpugaﬁ%
al peace. In malc-dominatc'd‘culu‘xrc, wlom?n cotr;:;erSi ysu fereq'Mfa
~onsidered womena distraction from spirituality. Blaming od _hs usually ?'mplc
¢ +s are usuallv weak protesters. Sankardeva an qt er Bhakt; Saing,
; ' Women are barred from the “Kirtan Ghar” ip
‘Kavaliya’ i.e., monk. Sankardeva says,

the ‘Neo-Vaishanvist
his costiv.
on worshipping ata "5
hese

than the complex ¢¢
prevents socl

Scapegoa
discriminated against women.
Viashnavism. They cannot become . a say

“The dire illusions created by women-the most hideous of all illusions™

Bhakti Movement and Hinduism discriminate against women. They may
have overemphasised women’s sexuality to distract males and deepen ties to th;s

realm. Religion tends to isolate us. o N ‘
Buddhz was more feminist than Bhakti saints. He originally hesitated, by

subsequently welcomed women as Buddhist “Bhikuni” (women monks) in the
Buddhist “Sangha”. This backfired. Young unmarried boys and girls living together
in the “Sangha” (monastery) degraded morality and weakened Buddhism.
Humanistically, excluding half the people for the other halfis wrong. But Buddha’s
experiment and “Shakta” tantric rituals involving women may have shaped Bhakii
saints’ views on women. They felt males should stay away from women.
However, creating a separate residence for women monks or permitting them
to access the “Kirtan Ghar” during a certain time was not considered.
Daytime ladies visited the “Satras.” Women becoming monks is also risky
Traveling monks feared women’s violence. Nearly 500 years ago, life was
dangerous. Satra rites must attract few ladies.

Kanaklata, Sankardeva’s grand-daughter-in-law, managed the “Satras”
against prejudice. The “Bhakti Movement” helped women in various sections of
the nation express their creativity and spirituality. | haven’t found any Assam
women Bhakti poetess in my reading. Neo-Vaishnavism opposed celibacy.

.Sh'ankarc?cva marricd twice. His student Madhavadeva, who promoted Neo-
Va:shna}/tsm, was celibate. He also didn’t promote singlehood.

' le{tafions of Neo-Viashnavism: Hinduism follows no one text or set of

beliefs. Variations abound. Assimilation i ongoing. It has pros and cons. This

absorpti - ' This
orption and churning preserves the finest as society advances. It also satisfies
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W / ith 1.€ (iod 1s only one but the learned call i by the differens nAtes
| :Hi\i&“"\"""‘hmv"‘m did not spread these principles, which might have
put _other the many schools of thought and practises. As Sankardeys seems

H‘\“P'N Mitd o ¢ e (")‘ ! dc"w? but Narayana, his stance comes off a4

o “;it";l"l(hng‘ Followie SankardcY;, ’ dc;u'h, Madhavadeva took comtrol of

Wi " Vaishnavite movement. In his devotional poetry collection. “Sama

*\1;idhavadcva wr(.nc:

u:«.m:---i }‘]HSC vile and foolish person who try

.ompare Thee, Krsna
‘e crowned head of all Gods, with other Gods,
L 3

quffer in hell” 7 s

s possible that when Sankardcva initially brought his new religion to
he took considerable pains to stop the spread of “Tantrism™ and “Shakta”
 that viashnavism wouldn’t take hold. He had just one deity in mind, and that
. Narayana. Madhavdeva excommunicated a Kali devotec.

il This conservatism stopped Neo-Viashnavism from expanding to North East
untains. Geographical, ethnic, and socio-cultural obstacles prevented

ASS3 Im.

[ndia’s MO

mmgralion- . ) . ) )
sankardeva taught Muslims and tribals. These situations support nation-

building. Neo-Vaishnavism has failed to change North East Hill culture and religion.
It remained in Brahmaputra valley lowlands. Tantrik superstition accompanied
Jimism. Plains tribalism persisted. Even the common people worship the Shakta
goddess “Kamkhya” and many other Gods in Assam.

British movement limitations in the North East of India widened the hill-
plain divide. They wanted hill people untouched by anti-British independence.
Christianizing tribes expanded the hill-plain divide.

Political and economic considerations shaped post-Independence society.
North-East Indian tribes are emphasising their identity. They reject Hinduism
despite its effect. They either embrace western manners and costumes or revert 1o
pre-Neo-Viashnavism, pre-Hinduism habits to express their uniqueness.

Over this split, Assam’s Bodos, Dimasas, Karbis, and others fight non-tribals
and each other. Religion divides India yet does not generate violence.

Bhakti literature embraces fatalism and escapism. God governs everything
and human effort is worthless. They’re good and bad. It reduces monotony.
Meekness also affects productivity. Neo-Vaishnavism streamlined and less
Violently practised superstitious ceremonies, unlike the Bhakti movement.
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Assam and India’s socio-cultural standing improved due to Bhakti saints’
religious simplification. They prevent conflict and divisiveness.

By simplifving and purifying their lives, Bhakti saints sought to generate
tranquilly. Peaceful societies come from harmonious individuals. Purifying our
inner anguish will eliminate our outside disturbance.

Religion in school and college curricula is tough in pluralistic India. We re
raising spiritually underdeveloped generations. Corruption and values crises may
arise. Bhakti saints’ worshipper aims are shown in the Bhagavata’s “Uddhava Gita.”
From Chapter II of the Uddhava Gita: “Like water, the sage cleanses
cverything by being seen, touched, and loved by them; it is pure; it is appealing by
nature; it i.,s pleasant; and it is a source of giving holiness to others.” Bhakti Saints
placed a higher value on morality than on political change.
| .l“}” Plurﬂl{sl ’wvil.izalion with expanding globalisation, one religion may
'satisfy humanity s spiritual r equirements. That will fail and raise controversy.
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